THE ROLE OF BENARES IN CONJIFRUCTING POLITICAL
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from Sangh Parivar and BjP supporters. In spite of this, as soon as
Deepa Mehta began shooting, the Uttar Pradesh government denied
her permission to film in Varanasi. The day after, a mob of five hun-
dred people tore down and burnt parts of the sets at Tulsi Ghat. The
Kashi Sanskriti Raksha Sangharsh Samiti (KSRSS), an organisation
that includes members of the Sangh Parivar, led the attack. Hooligans
chanted slogans like Tirth sthan ka aapram nahi sahega Hindustan
“India will not tolerate the insult of its holy places” (1). The other
point raised by protestors is that Water is “a 100 per cent blue film
about our widow sisters” and an “onslaught on Indian culture”. Ac-
cording to the views of its opponents, Mehta’s film is doubly blasphe-
mous: showing the crude reality of their conditions, it offends not oniy
Indian widows, but does so in one of the most sacred places in india.
This is seen as a ‘contamination’ of the holy city.

As far as the political identity of the agitators is concerned, the
Sangh Parivar has denied any involvement in the protest: both
RSS(Rashtriya Swayamsevak Sangh) and Vishva Hindu Parishad
(VHP) disassociated from the agitation. This does not mean that they
had an unambiguous position. The editor of ““Organiser”, Seshadri
Chari, declared at the same time that “film-makers, writers and other
artists should not transgress the limits of what the society they are
working within considers permissible”, that *“RSS does not believe in
laying down any cultural policy” and “creativity arises out of inner
convictions, which cannot be dictated by policy”. These declarations
contrast sharply with the admission of a senior RSS officer. according
to whom “the agitation was planned by the Sangh right down of the
last detail. ‘In December, we received word from Delhi that this could
be an issue which we could use’ (2).

Alongside this double faced attitude of the Sangh Parivar, there
were conflicting positions between Centre and State and between the
BJP and other Sangh Parivar organisations. Mr Vajpayee and the 1&B
minister showed a permissive attitude towards the movie, and also
went further. Before the incidents, Arun Jaitley met the representatives
of protesting organisations and tried to mediate berween the parts. Af-
ter the attacks on Mehta’s set, Mr Vajpayee declared that “*he will not
tolerate a repeat of the Varanasi-type vandalism™. Later on he “had
‘informally’ conveyed to the Chief Ministers of Madhva Pradesh and
West Bengal — the two states which have invited Mehta to shoot — 10
crack down on anyone, including Sangh bodies who overstepped the

(1) A detailed account of the Mehta affair i5 to be found in D. MukEers, A. UpreTy,
Water generares fire, “The Week”. February 13. 2000.
(2) S. Varaparaian. Yoices from Varanasi: From Water to Mandir Fiows the Protest.

“The Times of India”, February 13, 2000. The guotation is from the originai.
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norms of ‘civilised conduct’ (3). On the offer hand, Chief Minister
Giriraj Kishore asserted that “There are md y things which, even if
true, should not be talked about. The film R = deliberate attempt to
defame Hindu institutions. In the name of #mmunal harmony, such
films should neither be made, nor be mnummumW " (4). Finally, the reason
for denying permission to shoot is that the Jrate government was, by
its own admission. incapable of B&Em_.b_.bm” ublic order. The opposi-
tion was therefore between the Centre mmﬁ e UP Government, be-
tween Vajpaee’s and Jaitley’s moderate staffe and the “hawks” re-
criminations. An instructive example of laciof unity.

One can object that these facts have litffe to do with the topic of
this paper, but we must also remember tha} the unrest provoked by
Mehta’s movie represents the most seriousjoutbreak of violence in
Varanasi in the last decade. All the more sqf those who violently op-
posed the shooting of the movie have Cﬁmai connected the Mehta is-
sue with another sensitive matter in their agiftional agenda, the Vish-
vanath Temple question. These two elemerfls make the entire affair
much more significant. 7

In fact, while the Mehta issue ended wigh the director’s decision
to postpone shooting, the Sangh Parivar’s 7 itude is reflected in the
intention to carry on with its policy of strenghening Hindu identity by
creating and manipulating potentially conflifi-raising issues.

It is not the purpose of this paper to &W uss and test the validity
of the versions of events described above. ghe difficult task of fore-
casting whether the Sangh Parivar will nﬁoo.i the most extreme policy
is also beyond the scope of this paper. A present it is not clear
whether they are just waiting for the right m knent to adopt a more in-
tolerant policy and. in that case. go so far m.Am o repeat what was done
in Ayodhya. Another possibilitv is that the Sffngh Parivar is quite sim-
ply engaging its adversaries in a war of nefjves, keeping the tension
high regarding the issue of holv places. strategy has the double
purpose of intimidating the Muslim populafion and aggregating the
Hindus. These questions are bound to reffjain unanswered at this
stage. 7
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2. Benares. the Sacred City of the Hindus

There is no doubt that Varanasi’s history is marked by an uninter-
rupted line of sacredness. An urban settlement has existed here since
the 9* century BC. One of the sacred Hindu cities, Varanasi has been
associated with Shaiva cults since the 6*-5* century BC. The impor-
tance of Varanasi as a place of pilgrimage is confirmed by the associa-
tion with Sarnath. the Buddhist site less than 10 km away. Here, Bud-
dha pronounced his first sermon. Between the last centuries BC and
the first centuries AD, Varanasi was already an important centre of re-
ligious and Vedic studies. The religious and cultural importance of
Kashi, or Varanasi, was not cancelled by the Muslim invasions and the
subsequent destruction of Hindu monuments and temples, which were
systematically reconstructed by the local Rajputs and powerful mer-
chants. The process of demolition and construction lasted for a few
centuries, strengthening, rather than weakening, the image of the sa-
cred city. The Mughals’ attempt to transform Varanasi into a Muslim
city with the name of Muhammadabad did not succeed (3). With the
decline of the Mughal Empire, three power groups emerged. They
were represented by the local Rajput dynasty, the merchant-bankers
and “mendicant traders-soidiers” usually defined as gosains (6). These
groups interacted significantly. The gosains represented “a body of
brokers between different social groups. They attracted veneration
from the mass of the people and also had a close hand in the running
of the merchant communities” (7). On the other side, the merchant-
bankers were able to attract and control huge amounts of capitals,
part of which could flow in the form of loans 1o the Raja, when he had
to pay his tribute to the Nawab of Awadh, The political and economic
power of these groups was deeply interrelated with “cultural patron-
age’ (8). While in the early 18 century Benares was a “mughalizing
city”, in the early 19" century the three power-holding groups piayed a
crucial role in “reinventing’” a Hindu tradition which could cope with
their own interests.

Since 1775, when the British took Benaras over from the
Nawab’s conirol, their relationship with the Bhumiar dynasty of Be-

{3) These historical notes on Yaranasi are from A. ConsoLaro, Madre India e la Pa-
rola: ia definizione della hindi come lingua e letteratura nazionale ¢ le universita “'naziona-
li"” di Benares. Ph.D. thesis, Pisa, May 1999, pp. 26-28.

{(6) For reasons of space, we can ondy give a brief account of Benares’ social and eco-
nomic context at the end of the eighteenth century. For a much more detailed description
see 5. Fremac ed.). Culture and Power in Benares, Berkeley. 1992,

(7} C.A. BavLy, Rulers. Townsmen und Bazaars: North Indian Society in the Age of
British Expansion, i770-1880. Cambridge, 1983, pp. 181-184. quoted by S. Frerac, (ed.).
Culture..., 0p. cit.. p. 6.

+8)  8.Freitag s definition, pp. 3-9.
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India Office Library (IOL),

's foreign tie-up in the 1930s:
2228, 2000, pp. 225-226.

serts, this was not a peculiari-
ndus used to celebrate Muhar-
Stanley Wolpert's interpresa-
to counter Mubarram. it is no-
the climate of peaceful partici-
ilak and Gokhale. Revolution



54 MARZIA CASOLARI

groups, among which the weavers were prominent, and a small minor-
ity of members of the old Muslim aristocracy. It is also a matter of
fact, implicitly and explicitly proved by studies on the topic, that after
the decadence of the Mughal Empire, the Muslim population was per-
manently confined to a subaltern role — a situation lasting up to the
present day. It has been shown how in the pre-colonial and the early
colonial period the conditions of the julahas, or Muslim weavers, were
fluctuating. They depended on market variations and changes intro-
duced into the economic system (17). The precarious economic condi-
tions of the julahas lay behind many occasions of strife between Mus-
lim weavers and the mercantile classes, predominantly Hindu.

In more recent times, the serious riots of QOctober 1977 (18)
demonstrate that a supposed idyllic integration between Muslim
weavers and the Hindu population in Varanasi has not been realised.
As normally happens on these occasions, the tensions immediately
took a communal form, but from a careful analysis of the facts other
elements emerged. It seems that behind the supposedly religious rea-
sons for the riots there were economic motivations, connected precise-
ly with the producer/dealer relationship in the silk industry. Some
prominent Hindu sari dealers, who traditionally control the market,
feared the rising competition of a number of Muslims who traditional-
Iy occupied the position of subaltern producers but who had become

(17} G. Panpev, The Construction of Communalism in Colonial North india, New
Deihi, 1999, pp. 66-108,

(18} Behind the first clash was a territorial quarrel aiming at denying the right of the
Muslim weavers living in the area adjoining the Anglo-Bengali college to occupy a space in
which they had lived for a long time, The wall of the college playground was broken on the
side of the Muslim residential area. In this way the students had a shorteut to the school.,
while the weavers had extra space to spread the yarn, when the ground was free of plaving
children. According to a reconstruction of the facts “this situation has existed for many
vears., Neither the college authorities nor the students had ever objected to this informal use
of the part of the field by the weavers. On 1 October 1977 a group of students from the col-
lege asserted that the weavers® yarns were taking up space for playing. The quarrel degencra-
ted into a clash between a number of students and Muslim men. When the police from the
nearby station intervened, the people from both cornmunities had already formed mobs. The
police were repulsed. The sub-inspector was beaten up and his revolver was reportedly sto-
len. Later in the afternoon the police came back in greater force, looted and burned various
houses and beat a number of people. including women and old men. The area where the cla-
shes took piace is contiguous to Mandanpura, where the most prosperous Muslim popula-
tion of Varanasi is to be found. Just behind Madanpura is an area densely popuiated by low
class Hindus, mostly Bengalis and Ahirs. Some people from this area. probably not satisfied
with what the police had done to the Muslims, mobilised again at the end of the same mon-
th, colouring viclence with a religious shade. This took place on the occasion of Durga Puja,
22 October 1977. The people who wanted 1o build up tensions with the Muslims demanded
that one of the several processions should take a new itinerary which passed through the
Muslim area. The tension increased and finaily the Muslims were accused of having broken
one of the idols taken to the procession that normally takes place before the ceremony of im-
mersion. For details see A. Au Encieer (ed.). Communal Riots in Post-Independence In-
dia, Hyderabad, 1997, pp. 305-312.
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Certainly, compared with other Indian cies and areas, over the
last ten years, Benares has been a relatively pRaceful place. Excluding
post-Ayodhya tensions, the last dramatic effsodes of violence date
back to Summer 1990, a consequence of the Bnata Dal government’s
decision to put in practice the recommendariffis of the Mandal Com-
mission. In Summer 1990 the violence took a W ommunal form and the
Benares Hindu University (BHU) became the Main focus in town, with
bitter clashes between Hindu and Muslim stdlents.

In the last few years the target of comm L violence shifted from
Muslims to Christians, in UP as weil as in oth parts of India. Never-
theless, if we look at the following table m?ﬂ ing the occurrence of
communalist violence towards Christians in e first semester 2000,
we notice that Benares is not mentioned at all.[fhe attacks occutred in
many other centres in UP, including Agra Mathura, but not in
Benares, in spite of the presence of an importajgt urban Christian com-
munity.

Atracks on Christians {January - May 2000

Date Place/State Description

_ the backbone of the ris-
entrated in the Madan-
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ate the violence against
ion was the real reason
e number of shops, fac-
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confining their Muslim
bst cases, the conditions
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s, who have, neverthe-
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. Jamuary Philliaur, Punjab Sts. Peter and Paul Ch
. {anuary Philliaur, Punjab St. Joseph’s Convemnt ro
lan. 3 Gajapati, Orissa 17, Dalit Christian house
Jam, § Panipat, Haryana Fr, Vikas of St. Mary's
Feb. 4 Rajgarh, MP Hostel forced to closed dov
. reb 20 Pudivattuvil, Kerala Statues of Mary des
. Feh. 20 Sevit, Gujarat Protestant Church damaged

N

(19) Ibidem, p. 310,
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8, March 6 Mysore, Karnataka BD threatens Bishop Roy to install Hindu statue in
Churches

9, March 8 Basara, Panipat, Haryana Isa Mata Church attacked

10. March 12 Panipat. Haryana St. Mary's church attacked

11. March 12 Suryanagar. UP Media Computer Cenire robbed

12. March 17 Changanacherry, Kerala St. Berchman’s College Chapel desecrated. burgled

13. March 31 Agra UP. Police lock up two priests without charge

14. March 31  Bulandshaher, UP Nirmala School attacked, mun manhandled

15. March 31  Dasna, Masuri. UP Fr. S. George, Christ vihar School attacked robbed

16. April 3 Panaji, Goa Priest and 21 catholics wounded by police

17. April 5 Barwatoli, Bihar 5 Oraon Catholics tribals kidnapped, 2 killed

18. April & Mathura, UP Sacred Heart School Principal Sr. Maria Pereira attacked

19. Aprl 7 Belatanr, Giridih Bihar Holy cross contvent watchman shot dead

20. April 8 Bettiah, Bihar Jesuit Social Centre (READ) stoned

21. Apeil 10 Mathura Cantt. UP Fr. joseph Dabre, St. Dominic School attacked

22. April 11 Kosikalan, Haryana

23. Fr. K.K. Thomas & maid beaten up, house looted

24, April 11 Kosikalan Haryana 5t. Teresa’s School looted, Srs. Mary and Gloria beat-

en

25. April 14 Khagaria Bihar 50, Christians in Chrismatic prayer attacked

26, April 15 Timerpur, Bijnor UP Convent, three Catholic homes attacked

27. April 16 Babupet, Chanda Maharashira Convent tabernacle robbed

28. April 21 Agra, UP Bajrang Dal Attack 14 neo Christians

29. April 22 Rajabari, Assam Priest and 2 brothers sericusly beaten in Church 1obbery
30. April 22 Rewari, Haryana Two nuns attacked hit by scooter

31. May 3 Paricha Jhansi UP Chapel desecrated. nuns attacked. robbed

32, May 3 Dangs, Gujarat 13 Evangelists arrested for holding prayer

33, May 4 Patna, Bihar St. Xavier's School principal Fr. A.B. Peter Sj accused of
sodomy

34. May 5 Kanabha, Gujarat 8 Protestant missionaries attacked with swords, Bibles
burnt

35, May 5 Bhojpur, Bihar Mary's Statue smashed

36. May Uchhal Taluka, Gujarat Rev. jhalam Singh attacked Church damaged

537. May 9 Nashik. Maharashtra Protestant Shelter School for Tribal girls attacked

38. May 11 Indore. MP Fire bomb thrown at Dialogue Centre, 3 Church attacked
39. May 11 Anekal, Karnataka Anthony Selva, Jesuit student, stabbed

(Source: “The Indian Currents”, 21 May, 2000}

Even though, over the last decade, Benares has not been the the-
aire of macroscopic communal tensions and disorders, the imposition
of curfew is the normal procedure in occasion of Hindu or Muslims
festivals. This detail proves that the city still suffers from a condition
of latent conflict.

Another factor contributing to reducing the possibility of conflict
may be the peculiar character of the Muslim tradition in Varanasi,
where the mystic side of Islam, close to Hindu mysticism, has been
prominent. Moreover, as we shall see in the following pages, the pro-
cess of reshaping the Hindu tradition has been particularly successful
in Varanasi. These elements. considered together. do not lead to the
conclusion that in Benares the process of integration between Hindus
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and Muslims (or other communities) has begn particularly successiul.
On the contrary, the impression is that mj hegemony of the Hindu
community has been overwhelming. The ovgfall impression is that, in
Varanasi. what Savarkar wished at the end ¥ 1930s has come about:
the Muslims were reduced to a silent minof ty.

mence

In the 19® century, riots were a noEBL event in Benares. A par-
ticularly violent one is tecorded in October HB09. There are several ac-
counts of the riots, which coniradict each offrer regarding the causes,
areas where the riots took place, and the nfn bers of casualties (20).
According to the Gazetteer of 1929, the sitg of the riots was the area
of the Aurangzeb mosque (known also as | anvapi mosque). Regard-
ing the number of casualties, the Gazeiteedfreports that several hun-
dred people lost their lives. The other five p hlished sources reporting
on the riots (Heber, Prinsep, Miller, Mill, B K ers), locate the first out-
break at the Lat Bhairava, but they do not alfres as to the causes. Only
one of these refers to the casuaities: twenff Muslims killed, seventy
@moﬁmﬂocsnma.kpmmmummnrmomﬁmmmo:

3. Against the Theory of the Idyllic Coexi

|
riots are concerned, the
Gazetteer points to the construction of the | urangzeb mosque on the
site of the old Vishvanath temple. The otheflsources provid- different
versions: destruction of the Lat (Heber), Hifjdu reaction to Muharram
lamentations (Prinsep) (21), an altercation l-tween Hindus and Mus-
lims, leading to damage to the imambara clflse to the Lat and demoli-
tion of a mud structure housing a Hanumal shrine in the same com-
pound (Mill), and a clash between Holy Muharram processions
(Buyers). Of the various contradicting accqfnts, the most reliable re-
construction seems i be provided by a lettef sent from the local Mag-
istrate to the government a few days af u" r the end of the disor-
ders (22). According to this document, on fje site of the Lat Bhairava
there were also a mosque and an imambardlprected at the time of Au-
rangzeb. In the same compound there was flso a mud structure hous-
ing a Hanuman shrine. A Brahmin wantedjjffo convert it into a stone

are respectively ILR. NevirL. Be-
d Provinces of Agra and Oudh,
, Narrative of a Journey through
824-23, vol. . London, 1828. p.
1934: 1. MrL. H.H. WiLsown, The
. Buvers, Recollections of Nor-

(20} The contradicting versions quoted by Pand
nares: A Gazetteer. vol. XXVI, District Gazetteers of U
Lucknow. 1929 {compiled in 1907). pp. 207-209; R. He
the Upper Provinces of India, from Calcuita to Bombay:
523: |. Pamsep, Benares Nlustrared. London, 1851, 193
Historv of British India, vol. VII. London, 1838, p. 335
thernt Inaia. London, 1848, p. 273.

{211 Muharram was in early February 1810.

1221 IOL, Board’s Collection, vol. 363 (F/4/363)
Magistrare. Benares. to Dowdeswell, Secretary to the
October 1809, quoted by G. Panpey, The Construction

. 9093, frorm W.W. Bird, Acting
mment, fudicial Department, 30
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op. cit., pp. 33-34.
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temple in fulfilment of a vow. The Muslim weavers opposed the con-
struction of the temple, which was, according to their perception, a vi-
olation of their holy site. Hindus and Muslims involved in the litiga-
tion agreed to wait until the end of Dasehra, on 19 Qctober 1809, and
then to submit the case to the court. On the evening of 20 October, a
group of julahas (Muslim weavers), instead of referring to the court,
gathered at the site and contaminated the Lat Bhairava. The riots
started the next day. A mob of Hindus of all castes, m particular Na-
girs, Gosains, and Rajputs damaged the imambara. The tension flared
up very rapidly, with more destruction, people taking up arms, and
wounded and dead.

The reasons for these contradicting versions in British accounts
have been clearly explained. In brief, the British sources focused on
supposed Hindu/Muslim fanaticism to which they opposed the 'civilis-
ing’ role of the colonial domination. They did not look into the more
relevant details, which had the only fault that they were useless from
the point of view of political manipulation. The versions propagated
by the published sources served the purpose of British rule. What is
represented as a ““tradition’ of strife” between Hindus and Muslims
*“becomes, indeed, the justification: for colonial rule” (23). In a way,
one might say that the colonial discourse on communalism was part of
the “divide and rule’ strategy. By describing Hindus and Muslims as
naturaily inclined to reciprocal intolerance, the British found justifica-
tion for superimposing their own order, necessary to avoid a possible
final disaster. In doing so, they contributed to foster, rather than pla-
cate, communal hatred. It can be said that they ultimately sanctioned
communalism,

Coming to the point of this paper, apart from the interpretation
of causes and diverging estimates of casualties and contradictions on
places, what emerges unambiguously from the published and unpub-
lished literature is that serious disturbances took place in Benares in
October 1809. This contradicts the vision of Benares as a place in
which the integration between Muslims and Hindus has been success-
ful. I agree with the interpretation according to which behind the reli-
gious explanation for the 1809 riots there were economic and social
reasons and that the clashes between Muslims and Hindus should
rather be considered as class struggle, determined mainly by foss of
power on the part of the local Bhumiar dynasty (24). Hindu hegemony
was then established in Varanasi under the banner of religion.

(23) Ibidem. p, 45,
(24) 3. Frerrac, (ed.), Cuiture.... op. cit., pr. 210 and fgs.
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4. University and Town across the Independgnce and after

One can say that the British in one way jpr another helped the
Hindus to strengthen their identity in oppositiof to the Muslim identi-
ty. They sanctioned the difference quite simply W y underiining it, at the
political as well as symbolic level. The first pargfion of Bengal in 1905
and the introduction of the separate electorateffin 1909 are the most
dramatic evidence of this policy at the beginniflg of the 20™ century.

When, in the 20" century, Indians beganffo politically organise
themselves, this difference was already the gr@lund for politically re-
shaping the society. Benares became one of the fentres, if not the main
centre, for the construction of a politicised Hirflu identity. The life of
the town was involved at several levels.

Ome of the key figures of this process was 9
Malaviya (25). He was associated o the Bhara
right from its foundation at Haridwar in 188
haraja of Darbhanga was the main wmqoi of the organisation,
Malaviya, at the time director of the newspaper “Hindustan” was
elected mahopadeshak, or chief preceptor. Inf§1902 the association
was officially registered according to the SocierfRegistradon Act, and
was given a more solid structure and a Board of [Pirectors. In 1903 the
association opened a branch in Benares. The Maamandal was found-
ed in opposition to the Arya Samaj. Its goals we W_. the promotion of re-
ligious education according to the principles _Qn sanatan dharma,
knowledge of the sacred texts, Sanskrit and Hifkdu literature, the re-
form of religious institutions and holy places, aftording to the princi-
ples of the shashtras, the foundation and managment of “Hindu Col-
leges, Schools, Libraries and publishing establisiments in consonance
with the obiects of the Association” (27). aﬁﬁ_ in 1910. the British
authorities began to consider the association as § dangerous body, one
which might promote potentially seditious act ) ies, Malaviya dissoci-
ated from the Mahamandal but continued to g
meetings. From 1915 the main leaders of Sm:

| Dayanand. Under

rtainly Madan Mohan
Dharm Mahamandal
(26). While the Ma-

I

Gyananad (already organising secretary) and S y
their leadership the association became a very finportant segment of
the Hindu Mahasabha, and very activein theflbhuddhi and harijan
movement,

Madan Mohan Malaviya had been much mdlfe involved in the ac-

(25) 5. Cuaturvenl, Mahaman Pandit Madan MohallMalaviva, Varanasi, 1936,
M.A. Mahamana Madan Mohan Malaviva. An Historicai Biojlaphy, Varanasi. 1985.

{26) A, ConsoLaro, Madre India..., 0p. cit., p. 70. quoflhg National Archives of In-
dia {(NAD. Home Poil. 313/1925. **Short Note on the Shri Bhalljt Dharm Mahamandal, Be-
nares” and Home Poll. confdl. 8 February i910.

27y A. Consovaro, Madre India.... op. cit., p. 71.
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tivities of the Prayag Hindu Samaj, right from its foundation in Alla-
habad in 1880. This association had a more militant outlook than the
Mahamandal. It promoted the improvement of Hindu society and reli-
gion and the training of Hindus to oppose and resist their enemies. As
an eminent member of the movement for the promotion of Hindi as
national language and the creation of Hindu educational institutions,
at the end of the 19* century, Malaviya began to consider the founda-
tion of a Hindu University (28). In 1904-05 he began to work con-
cretely on this project. The University had to be founded in Benaras,
centre of Hindu culture from time immemorial. The concept of tradi-
tional Hindu culture was revised and somehow officialized. From the
most important centre of traditional Hindu culture in India, Benares
became the seat of the most important Hindu cultural institution at
the highest level. With the foundation of the universities, the places
where culture was preserved, developed and transmitted shifted from
royal courts and pandits’ houses to official educational institutions.

Between the second half of the 19* century and the first decade of
the 20*, almost every section of the Indian society was organising it-
self along political lines. Education was one of the primary aspects in-
volved in this process. Education had to be reorganised in such a man-
ner as to facilitate the process of identification and aggregation of the
different spheres of Indian society. It was no longer sufficient to culti-
vate Sanskrit, Vedic and traditional Hindu studies in private circles,
under the pandits’ skilful supervision. The times required organised
structures, that should counteract British (mainly Christian) and Mus-
lim institutions. In Benaras this transformation could carry on in unin-
terrupted continuity with the past. The political function of such an in-
stitution was clear. According to the initial scheme for a Hindu Uni-
versity (1905), the causes of the decline of the Hindu population, the
majority of Indians, was the physical and moral decadence of Hindus.
The main reason for this decadence was the Hindu population’s aban-
donment of iis religious principles. These principles and values had
therefore to be revived. Technical subjects had to be taught, but reli-
gious subjects and indigenous languages, Sanskrit in particular, should
have a prominent role in the syllabus. The theme of the decadence of
the Hindus and the need to revive traditional values and reorganise
Hindu society accordingly was commeon to the entire Hindu milieu at
that time. A similar course was expounded and propagated by Tilak
and from similar premises the RSS was founded in 1925.

According to the university scheme. the patrons of the Hindu
University of Benares were to be recruited among Hindu aristocrats

{28) {bidem, chapter 9.
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. When Malaviya be-
ty, among the donors
were not only rajas and maharajas (with who | Malaviya’s family had
some connection) and zamindars; the commoy people also provided
financial support for the University. This provgs that the Hindu Uni-
versity had already become an element of ide __. ication. The Benares
Hindu University received the Government's ¥ ction at the end of
1915, was inaugurated in February 1916, and farted to function offi-
cially on the 1* April of the same year. Malavifk was Vice-Chancellor
from 1919 to 1939, According to the initial stheme, the official lan-
guage of the University was to be Hindi and __ ditional subjects were
to be given prominence over Western studies. f the end, after a con-
troversy with the British authorities, a Western|urriculum was adopt-
ed with English as the official language, altipugh Sanskrit, Hindi,
philosophical, religious and traditional studies fJad a prominent place.
Apart from syllabus, curricula, and official langpage, it is important to
notice here that under Malaviya’s direction th@BHU became a work-
shop in the construction of political Hinduism,frot only at a local lev-
el. This was due mainly to Malaviya’s persond} charisma and his ap-
peal to orthodox Hindus of northern India. Re; d rding his views on the
Hindu/Mus:im relations, on one side he used t} make assertions such
as the following: “It is not the Hindus alone
-an, Hindustan is no longer exclusively their cfuntry. Just as Hindus-
tan is the beloved birthplace of the Hindus, so §§is of the Muslims too.
Both these communities now live here and willfaiways live here ... To
establish seal affection and brotherly love amoffe these two communi-
ties and all the communities of India — Hinflu, Muslim, Christian,
Parsi — is the greatest duty before us all” (29)Referring to the BHU,
Malaviya asserted that it “would be a denominflional but not a sectar-
ian institution” {30). On the other hand, he mi made continuous ref-
erence to the realisation of Hindus, and, in his ffiew, the Muslim prob-
lem occupied a totaily subordinate position. Tfjis attitude could only
lead to alienating Muslims and members of dher communities. Al-
most all other “denominational” institutions offfndia had been virtual-
ly opened up to all castes and communities, bfit the BHU’s policy of
‘encouraging the uplift’ (31) of the members ff the community they
represented had the effect of discouraging all ¢thers. This is the case.

and other eminent members of the Hindu socig

gan the fund raising campaign for the Gn?ﬂ.._

{29)  P. MaLaviva. Malavivaji ke Lexh. Delhi. 1962,
struction.... op. c¢it., p. 212,

(30) Speech in the lnperial Legislative Council on ¢
in March 1813, quoted by Pawpry, The Construction.... op.

(31} The expression is used by Pandey, with referenc
cause it can rafer o Muslims as well, 1 agree with Pandey’s
¢h "The underlying logic of the different poiitical positions

oted by G. Panoey, The Co-

ntroduction of the BHU Bil
p. 212,

Hindus. 1 keep it vague. be-

rpretation. according to whi-

qllopted by Hindu and Muslim
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for instance, of Moonje’s Bhonsla Military School, which formally was
open to all Indians, irrespective of caste and creed. However, the edu-
cational policy of the School, with its strong sense of Hindu militancy,
did not attract Mushims at all.

The foundation of the BHU was the accomplishment of
Malaviya’s efforts to strengthen the Hindu sense of identity and cohe-
siveness. The BHU thus became the public platform from which
Malaviya propagandised his political ideas. His was a two-pronged ap-
proach. As a prominent member of the Hindu Mahasabha, of which
he was president in 1923, he could finally extend his programme of re-
organising Hindu identity and society to the national level. Founding
Hindu primary schools with Hindi as official language, and grass-root
level Hindu organisations, as well as participation in the shuddi move-
ment, were the main lines of Malaviya's political involvement. T do not
agree with the interpretation according to which “the Hindu Mahasab-
ha was the daughter of the movement for the creation of the
BHU" (32). I think it was just the opposite: the BHU was the result of
the increasing sense of militancy in the Hindu segment of Indian soci-
ety. Ultimately, Malaviya’s project of founding a Hindu Uniiversity was
part of a wider project for the promotion of Hindu education, and it
also attracted many other organisations and supporters in other parts
of northern India. He was part of a political milieu that considered
Gandhian nen-violence a form of cowardice and harmful to Hindu so-
ciety, because it would stigmatise the Hindus as weak and “emasculat-
ed’, according to the terminology used at that time. Like other mem-
bers of Hindu organisations, including Hedgewar and Moonje,
Malaviya was convinced that Hindu militancy might serve as a valid
deterrent should Muslim demands became detrimental to Hindu inter-
ests. According to this view of Hindu/Muslim relations, peace be-
tween the two communities could be maintained only by showing to
each other the possible destructiveness of a reciprocal attack, It was
therefore necessary to delete any impression of weakness of the Hindu
community (33). Certainly, Malaviva's project had a great deal in
common with the RSS programme of building up the Hindu national
character. Physical education and military training of BHU students
took place under Malaviya's exhortations. Indeed, the BHU had a

most vigorous University Training Corps (UTC) (34), Malaviya had
never been a member, but he encouraged students to take part in the

politicians in northern India, however, appears to have be¢n the same”, G. Panpey, The
Costruction..., op. cit., p. 229,

(32) A. Consotaro, Madre India..., op. ci., chap. i4.
(33} {bidem.
{(34) P. Mavaviva, Malaviyaji ke..., op. cit., pp. 493494,
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i i ithin the cam-
scdviesof the RSS and authoried 41 B8 O et e Tom 1925
BHU branch of the me v '
WWMH.%MJM Malaviya's sanction and the activity _ m a ncn&mn of Mwwww-
teers (35). The BHU was thus finally mamoﬂcn.m in the mi M.u o) i
tant Hinduism. Nevertheless, on mmﬁﬂ.& ocasions in b w.mﬁmm Phe
speeches Malaviya underlined the necessity to sa_mammgﬁ i cmwn .
vice, almost in the same terms and with the sjme emphasis
B.S. Moonje (36).
Golwarkar was himsel
ated in biclogy and subsequently worked as |
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joined the RSS at the BHU, after a visit by Hed}

in 1931 (37).
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wrestling and ms.owa and stick performancesi The a»xnﬂammﬂuﬂwﬂﬂmﬂ
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creasing politicisation of social _mm%ﬂa religifius wuwmmﬂmﬂwmm e akhe:
{ fvit ame fhe

ras and the activities they promoted bec

ing gangs involved in communai riots. It has ffeen noted that the term
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‘oreature’ of the [RHU, where he gra
. zoology lecturer. m..wm
ewar to the University

also visited the BHU
University as the very

of militancy. This ex-
f Hindu militancy and

1331 A, Consolaro. Madre Indig.... op. <t
136+ P. Maraviva. Malaviyaji ke.... op. cIt.

37y C. larrreLoT. The Hindu Narionalist Moveme in India. New Delhi. 1996. p.

(381 P. MaLasvryva. Malguivaii ke.... op. eir., p. 908
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banarsipan defines both Hindus and Muslims. The akharas life style
and discipline, too, Were part of the heritage of both commuri-
ties (39). I do not wish to deny here that sach community had its own
tradition of militancy, that both commumnities had been engaged i fos-
tering communal tensions or that both had their own responsibilities
in communal outbreaks. However, with the progressive appropriation
of the city’s institutions and symbols by Hindu organisations, even the
akharas tradition was shsorbed by the Hindu poiitical milicu. This
process was completed by almost total identification of the RSS
shakas with the akharas.

The BHU played a key role in reshaping the Hindu identity of the
city. Osmosis between University and town was at the basis of such
process. In fact, «“Benaras Hindu University served as a base for those
interested in agitation in the city, hence the prominence accorded t0
student activists, and a recognition of collective authority assigned to
Hindu scholars in the city” 140).

The strict connection between the University, the controversies
affecting the towm, and, less directly, the relevant issues of national
politics is evident even today. With the process of medernisation un-
dertaken by the nation from pre-to post-Independence times up to the
present, the situation has not considerably changed and it is possible
to trace a substantial continuity between past and present in the role
of the BHU. Over the years. +the BHU has acted at the same time as
resonance box of political controversies at local and national levels
and as a workshop for the creation of political images and discourses.
1t also played a crucial rol¢ in moulding part of the contemporary Hin-
du political class. We can examine here just two meaningful examples.
One is represented by the profile and role of Kodipakkam
Nilmeghacharya Govindacharya. Aged 37, Govindacharva, currently
general secretary of the Bharatiya Janata Party, obtained his post-grad-
uation in mathematics from the Benares Hindu University and from
Varanasi he “embarked on 2 political journey” (41) on joining the
Sangh Parivar in 1960. Five years later he was sent O Bihar as a
pracharak *“t0 spread the Parivar networ » e was responsible for
the development of the Akhil Bharatiya Vidyartt Parishad in every dis-
irict. After a decade of militancy and mass protest organisation, in
1988 he became political secretary tO BIP president, Lal Krishna Ad-
vani. Govindacharya is reported to have created the image of Advani

. 39 N, Kumar. Work and Lzisure in the Formation of Identity: Muslim weavers i d
Hindu City, in S. FReITac. (ed.), C-iture and Power..., 0. €L, P 166.

(40) Ibidem. p. 226.

(41) K.5. NaravANaNn. Politics of the tough visage. “Outlook Online””. "Mask and Fa-
ces', February 12, 2000.
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ho represented the
be the mind behind
demolition of Babri
is demolition might
fic was right. He con-

as a “hard-tiner, opposed to Atal Bihari Vajpayes
moderate face of the party”’. He is considered td
«advani’s rath yatra in 1991 and the subsequen
Masjid in December 1992, He predicted that
determine a positive electoral result for the BIP.

tinues to be a “fayourite” in the party. becauseghe is considered the
connecting link between the South, where he ccloes from, and north-
ern India. where he grew up poiitically, develpping an UNCOMmMMon
knowledge of the local political context. :

The second example is represented by Kafshal Kishore Mishra.
Former president of the BHU teacher’s associagon and reader at the
same University, he heads the Kashi Sanskrifi Raksha Sangharsh
Samiti (KSRSS). This organisation includes nfembers of the Sangh
Parivar. and is one of a aumber of orgamisatiogs engaged in the end-
less process of protecting and revitalising Hindhh culture in Vatanasi.
Together with the VHP and the Kashi Vishvanth Temple Trust, the
KSRSS is involved in every controversy connecled with the protection
and correct transmission of the Hindu traditio I (n Varanasi all this is
connected with the preservation of what we #n define as ‘Banaras-
ness’, that here, in the sacred city of the Uindull becomes synonymous
with ‘Hinduness’. The ccnstruction and use of Lymbols, as well as the
creation and use of the related language, is offe of the main tasks of
these organisations. Necessarily, they act as CEsOTS of possible misus-
es of symbols and terms. Among other organfations involved in the
controversy, the KSRSS had a prominent rolefin the Deepa Mehta af-
fair. The KSRSS not only raised its voice in cliticising the movie, but
some of its members joined the furious mob hich destroyed Mehta's
set. More recently, the KSRSS intervened in gidispute regarding some
objectionable scenes in the movie Mohabbatef. where the famous ac-
tor Amitabh Bachchan recites the Gavatri ?1 ntra with his shoes om.
The Ved Parayan Kendram, the Kashi Vish W,.cth Tempie Trust and
the KSRSS undertook 2 prayashchit Em:ni (repentance ritual) “to
atone for the insult of the sacred mantra” (#). The "battle’ engaged
by the organisations of the Sangh Parivar in hefence of the bulwarks
of Hinduism has changed its features and targlets throughout the years,
but it has not changed its intimate esSeNce. 8 opposed to other parts
of India. in Varanasi. the Sangh's efforts iff protect and strengthen
Hindu values have been realised in strikin ontinuity between past
and present.

42) Diwali releases said ro itk religious leaders. ia Abroad”, December 8. 2000.
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5, Building up Hindu Identity and the Construction of Symbols and
Mpyths: the Vishvanath Temple Issue

“In Kashi the Ganga is known as uttaravahini because it flows
from south to north. Assi is in the south of the city. From here our
movement will go north. It will finish with the reconstruction of the
Kashi Vishvanath Mandir’” {43). The sentiment behind these words is
certainly shared, in Varanasi, by a considerable number of people in-
volved in the project of reviving Hindu symbols. They were pro-
nounced by a RSS functionary during the protests against the shooting
of Water. Assi is the area where Mehta's sets were destroyed. The
threat is an ominous one: to build a temple on the site of the Gvanvapi
Masjid means the demoiition of another Muslim monument. The Vish-
vanath Mandir issue is not a new one. It goes back at least to the mid-
seventeenth century. In other words, it started immediately after Au-
rangzeb’s death in 1707, According to The Penguin Guide to the
Monuments of Indig “For more than a thousand vears, Vishvanatha
was the principal Shiva sanctuary at Varanasi ... The reconstruction of
the temple on a large scale was undertaken in 1585 ... But in less than
a century the temple was dismantled at the command of the Mughal
emperor Aurangzeb to provide material for a new mosque that was
erected nearby’” {(44). This volume dates the present temple 1777. Ac-
cording to the India Handbook 2000 “Vishvanath Temple (1777) has
been the main Shiva temple in Varanasi for over 1000 years. The origi-
nal temple, destroyed in the 12" century, was replaced by a mosque. It
was rebuilt in the 16® and again destroved within a century”. No ref-
erence, therefore, to Aurangzeb (45). These contrasting versions
should not surprise the analyst. In fact, controversy about who de-
stroved the temple and why, and regarding the very existence of the
temple, has accompanied this monument from its foundation up to the
present. According to one of the most detailed investigations (46),
carried out with scientific accuracy, apart from the dominant version
according to which Aurangzeb was the ‘destroyer’, there are at least
wmem variants. These variants reflect a less prevalent view as to the ex-
istence of the temple and its destruction. According to the first variant

i43) Statemen: made by 2 Varanasi RSS functi
Voices fom Vermess oo ) i ctionary. quoted by 5. Varaparaja,
. i G. MichrsL, The Penguin Guide to the Monuments of India. vol. 1. London.
1989, p. 195, _

+45) R. and R. Brapxock. India Handbook 2000. Footprint., Bath., 1999. Rob

. X : . . . 9. ert

mmﬂﬂﬂo...n_n is Professor of Geography at the School of Orienzal and African Studies (SOAS).
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47y [bidem. p. 136.
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of Sherring reconstruction, is a superimposition of buildings, so com-
mon in ancient towns, where different historical and architectural pe-
riods follow one upon the other in an uninterrupted sequence. Rome
and most ltalian cities of ancient origin are of this kind. Sherring
refers to the “Ad-Bisheshwar temple situated at a short distance from
Aurangzeb's mosque”. In Sherring’s time the temple was commonly
considered the oldest temple of this deity. Sherring states that “Only a
doubtful interpretation of its name may bear out this supposition; for
the temple itself. from the pinnacle to the base, has nothing ancient
about it” (50). According to Sherring’s reconstruction, a mosque was
erected about the end of the 18th century nearby the modern “Ad-
Bishveshwar” temple. The mosque, unaccomplished, stands, Sherring
suggests, on the site of the old Ad-Bishveshwar temple. The modern
temple close to the mosque was reconstructed, according to Sherring’s
interpretation, by the Hindus to perpetuate the warship of their old
god (51). The confused reconstruction proposed by Sherring does not
therefore refer to the existence of any Vishvanath temple, unless we
come to the conclusion that the temple at present defined the Vish-
vanath temple is the old Vishveshvara temple, erected on the remains
of Buddhist and Jaina sites and erased by the constmiscton of Au-
rangzeb’s mosque, with the old Adivishveshvara temple now lying un-
der the structure of the unfinished mosque. .

It is not the task of the present paper to shed light on this compli-
cated reconstruction. It is important to note here that Sherring shared
the already dominant perception, according to which “:he old temple
of Bisheshwar” was demolished by the emperor Aurangzeb. the “big-
oted oppressor of the Hindus” (52). What until the mid-19* century
was little more than an unorganised belief, commonly shared by the
Hindu population of Varanasi, toward the end of the 19* century, was
transformed into an increasingly politicised issue. “Over the centuries
there have been many riots and court cases concerning the use of
space around the mosque and the new Vishvanath temple” (53). In a
similar manner to the Babri Masjid issue. the Vishvanath temple issue
has played a key role in the construction of what I call the ‘Hindu po-
litical mythology’. In the 20® century the Vishvanath temple issue has
been finaily introduced in the Hindu agitational agenda. The shrine
has heen regarded as one of the Hindu locations violated by supposed
Muslim destructive fury. I do not want to deny here thar Muslim -
vaders and rulers had actually destroyed a good many Hindu monu-

(30 Ihidem, p. 318.

(31 Ibidem. pp. 319-20.

132} Ibidem. p. 51.

(33) M. Searee-CHaTTERIEE, Refigious Divisions..., op. cit.. p. 152.
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ments. It is nevertheless necessary that the ffesponsibilities be ascer-
tained according to a more 'scientifically cfrrect’ procedure. In the
case of the Vishvanath temple, but also in fpany other similar cases,
including Ayodhya, careful examination of $chaeological, historical,
and epigraphic sources leads at least to an ulclear picture, where the
responsibility of a specific Muslim ruler is from being univocally
confirmed. In most cases there are no recofds proving that a given
temple was in use up to a certain date, after vjhich it was destroyed. In
the case of the Vishvanath temple in Varanasfl from the scientific point
of view, which always has little 1o do with pditics, we cannot even be
certain about the exisience of an old Vishvanfjth temple in town. Even
in presence of incontrovertible proof of the]previous existence of a
more ancient building, the demolition of anfncient monument is al-
ways a shameful act, and has no justificatiofy Superimposition of ar-
chitectural structures denoting the passage offsuccessive historical pe-
riods is a peculiarity of culturally rich countres. This is obviously not
the logic of demagogic policies requiring a f@cusing of collective mo-
bilisation on or against a particular target. The political narration of
the destruction of Hindu temples by Muslimfinvaders has turned out
to be, from one decade to the next, one of te most efficacious tools
with which to create sympathetic attitudes tofvard the cause of politi-
cal Hinduism. The colonial narrative played flremarkable part in con-
tributing to the construction of this rhetoric. [I'By-the end of the nine-
teenth century, the dominant strand in colo _&mﬁ historiography was
representing religious bigotry and conflict beveen people of different
religious persuasions as one of the more distijctive features of Indian
society, past and present” (54). Sherring’s S_ of the ‘mandir/masjid’
controversy is a meaningful example, The Brkish approach to Indian
history and the official portrayai of Indian fpciety, and the political
handling of situations in like manner. contribjited to the construction
of the communal mentality and sentiments. §y the mid-19® century,
Benaras was already perceived by an externalfobserver as a predomi-
nantly Hindu city. This view was in part crea A by the British and en-
tirely sanctioned by them. Today, Benaras is _ ollectively perceived as
an entirely Hindu city. _

In modern Hindu political literature. tHf Vishvanath temple at
Varanasi — or Kashi. as preferred by the reinfoduced pure Hindu ter-
minology — figures at the top of the list of “ indu sites to be recon-
structed and returned to the Hindu faith. {fhe Vishvanath temple
shares its position at the top of the list with t ﬁ more famous and con-

flict-bearing Rama Janma Bhumi of Ayodhya, fpliowed by the Somnath

54 G. Paxpey. The Construction.... op. cit.. p. 23/
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and Mathura tetuples (33). Over the decades the list of controversial
monuments (threatened with demolition) has lengthened to such an
extent that it now comprises dozens of buildings. The list includes the
Taj Mahal as well as the less famous, beautiful 15 century Kamal
Maula Masjid at Dhar, Madhya Pradesh, banned to visitors as a conse-
quence of the riots following the demolition of Ayodhya,

Also in Banaras, the entire Ayodhya issue had its own repercus-
sions, following the High Court’s decision of February 1, 1986 to un-
lock the gates of the mosque. While Hindutva forces spread the slogan
all over India that “Ram Janmabhoomi had been liberated” (56), Mus-
lims of every corner of the country considered this date a ‘black day’.
In Benaras there were riots, imposition of curfew, “Urdu posters urg-
ing Muslims to march on the site and do jihad (holy war, literally “ex-
ertion’”’} (57), and speeches from leaders of the mndamgm:ﬂ:ﬂ
Bharatiya Janata Party urging Hindus to reinstate the icon of Vish-
vanath in the Jnan Vapi Mosque now that ‘the time is ripe™ (58). In
1986 a case for full access to the mosque was immediately filed before
a lower court and a decision to remove all restrictions was taken “with
unprecedented speed, in fact, within several hours” (59). The case for
allowing Hindus to worship inside the mosque had been lying at the
High Court since the 19* century. It was revived in the 1950s, when
only restricted rights were granted. Since 1986, the VHP mobilisation
to bring bricks from all over India to build a new temple has been in-
creasingly successful.

6. Back to the Present

It has been shown elsewhere that the mobilisation strategy focus-
ing on highly evocative Hindu symbols adopted by the BJP and its po-
litical affiliates contributed to the BJP’S unprecedented electoral tri-
umph in UP in 1991 (60) and the subsequent victories in 1996, 1998,
and 1999. As has been clearly pointed out elsewhere (61), the success-
ful strategy adopted by the forces of political Hinduism is not the only
reason behind the BJP’s victorv. The failures of the Congress and the
consequent inexorable decline of the party in the 1980s is probably

{35) Restoration of the Giory of Temples: A Historic Task. from the VHP web site.

{56) N. Muxneapnvay, The Demolition. India at Crossroads, New Deihi, 1994,

(57) Author's brackets.

(38} M. SearLe-CHatTermE, Refigious Division..., op. cit., p. 156.

(59) Ibidem.

(60)  Z. Hasan, Communal Mobilization and Changing Majority in Uttar Pradesh. in
D. Luppex (ed.). Making India Hindu. Religion. Communiry, and the Politics of Democracy
in [ndia, New Dethi, 1996. pp. 81.97,

(61 Ibidem. in particuiar pp. 90-94.
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the main cause of the BIP’s advancement §n UP (62). What is more
important to note is that the Congress itsel ﬁ_ contributed to paving the
way for the aggressive communal policy off the Hindutva forces and
the BJP. This contribution is mainly represe lted by the Congress com-
promise with increasingly communal tende fies and sentiments within
the context of UP politics in the 1980s. ThE “Ayodhya strategy”” was
originally conceived by the Congress as ‘g winning political gam-
ble” (63), over which the Congress then riinously lost control. This
strategy “was not specifically designed for Pttar Pradesh, but it dra-
matically changed the agenda of this state”[64). The case is particu-
larly fornmate, because the country’s most ifhportant and most disput-
ed shrines — Ayodhya, Mathura, and Vararfisi — are concentrated in
UP. Varanasi became therefore a central pifce of this strategy. If the
“Ayodhya strategy” has changed the UP pditical agenda, it has also
strongly influenced politics nationally. It whs designed for this pur-
pose. From a relatively peripheral town, farffrom the Lucknow/Delhi
political elites, from the mid-1980s onward, Waranasi has become one
of the most important elements of Hindutva} symbolic narrative. This
role has determined the political significanc} of the city, traditionally
very different from India’s policy-making ceitres. In other words, al-
though political cadres were and are trained elsewhere, Varanasi has
played a crucial role in designing Hindutvaff mobilisation in the last
decade and a half. This does not mean that Waranasi has merely been
for all these years a more or less mute symipl of political Hinduism.
Varanasi was therefore not just part of the [save Hinduism’ strategy.
The Hindutva made considerable efforts toffprevent divisions within
Hindu society, especially after the upper/ifwer class tensions pro-
voked by the Mandal Commission issue inf]1990-91. The Hindutva
movement turned to significant work at the frass roots level, marked
by the flowering of Sangh inspired organisatifns operating among low
castes, youths, women, and disadvantaged cjtegories in general. The
number of VHP sevitas in Varanasi is 7410, b330 in Awadh, 3463 in
Meerut, 13042 in Jaipur, 80848 in Tamil adu, 18 in Kerala, and
1067057 in Utkal, but none in Defhi. There fre about 200 Sangh-in-
spired sevakaryas in Varanasi, involved in Bealth, education, social,
and economic development programmes.

Apart from the social work, which cert nly contributed to con-
sensus-building, the policy based on strong affd divisive religious sym-
bois is clearly backed by a demagogic and Jower oriented strategy.
The question now is not if we shall fear f} another demolition in

(62)  [bidem, pp. 84-87.
(63) [fbidem. p. 53.
(64 fhidem. p. 91.



