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In the 18th century, the life of Christians in China was marked by the consequen-
ces of two papal bulls regarding ancestors worship and honors given to Confu-
cius. The first bull was signed in 1715 by Pope Clement XI, Ex Illa Die, imposing a
change from the so-called “Ricci method” and the previous pronouncements of
the Holy See. This bull was initially mitigated by the “Eight Permits” of Carlo Am-
brogio Mezzabarba (1685-1741)," recalling the provisions adopted at the Guangz-
hou Conference of 1666-1667,> however, Pope Benedict XIV issued a second bull
in 1742, Ex quo singulari, to revise the provisions in a restrictive sense, limiting
the inculturation of the Christian proposal and making it effectively impossible to
begin the training of priests directly in imperial territory.? The cancellation of the
spread of Christianity that followed the Holy See restrictions to the Chinese rites
contributed to repeated limitations to the freedom of worshipping the “Lord of
Heaven” (Tianzhu X ), as God was called at the time, although the Imperial
edicts on this topic would not always be matched by firm persecution on the
ground.

In the 1720s China experienced a narrowing of religious freedom for Christi-
ans as a way to reaffirm the authority of the emperor Kangxi fEEE (1654,
r. 1662-1722) over his subjects, as he considered the missionaries to be inside his
empire.” With the beginning of the Yongzheng ZEIE reign (1723-1735), the situa-
tion worsened. The reasons why emperor Shizong ttt5z (1678, r. 1723-1735) exhib-
ited a confrontational attitude toward the Christian proposal are complex. It
came quite likely from an entanglement of his strong Buddhist faith, his prefer-

1 These “Eight Permits” had been elaborated with the aim to allow Christians to carry on their
lives inside their communities without arising scandal for showing a lack of filial piety. To read
the eight points, previously permitted and now withdrawn, see the text of the papal bull Benedic-
tus Papa XIV (1742) xxvi-xxvii. )

2 An extensive and thorough analysis of the changes allowed in funerary rites is in Standaert
(2008) 164~183 (ch. 6: Christian versus Superstitious Rituals).

3 To have young Chinese educated and trained up to the presbyterate, in the 18th century father
Matteo Ripa (1682-1746) established in Naples the Collegio de’ Cinesi (Chinese College), while Jes-
uits sent some Chinese to Italy and the College Louis-Le-Grand in Paris, the Missions Etrangéres
to the Mahapram Seminary in Siam and Dominicans to Manila in the Philippines.

4 A thorough analysis of Kangxi reception of the papal bull, of his meetings with the Holy See
envoys and of his policy toward Christianity is in Swen (2021) 142-161.

3 Open Access. ©2026 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License,
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ence for the Three Teachings (a melding of Confucianism, Buddhism and Dao-
ism),’ and his aversion to the Jesuit Jodo Mourdo (1681-1726), who had openly
manifested his preference for a brother of Shizong, even when the succession to
Kangxi reign came on the Court stage.” The nerve of Mouréo to dare to go in 1723
to Xining, where the emperor had exiled his brother, to baptize two sons of a
high ranking Manchu family despite the forbidding of any proselytism, and just
as a rebellion was under way within the area, was something hard for the em-
peror to forget.”

However, Jesuits were allowed to stay in the capital because they were
needed in the processing of the calendar by the Astronomical Office,® and until
1732 they were also allowed to stay in Canton, not only in Macao.’

It is in the late 1740s, after the strong closure by Pope Benedict XIV, that there
was a temporary tightening of restrictions on Christians by the Chinese side. How-
ever, this change occurred much more for internal reasons than because of the
Holy See’s decision. The two highest officials in Fujian province were the gover-
nor Zhou Xuejian (/&2{#, 7-1748), of Han origin, and the Manchu general Sinju
(Xinzhu #74¥, ?-1768), and their power conflicts also included the struggle against
the presence of clandestine missionaries within the province. Five of these were
discovered in Fujian province in 1746, setting off a new stage of orders from the
central government aimed at seeking out Christians to get them to apostatize, and
missionaries to send them to Macao. The punishments for those caught on this
occasion — Bishop Pedro Sanz and four other Dominicans — were exemplary.
They highlight the workings of justice at the time: Sanz was sentenced to be be-
headed, while the other four Dominicans were secretly executed in prison." How-
ever, it must be remembered that these were the first executions of underground
missionaries, whereas for more than twenty years they had just been taken to
Canton and Macau when censured.

These are the main elements of a very complex overall context needed to
shed light on the historical significance of Li Ande (1692-1774, 25 %1¥), or André

5 Menegon (2017) 313-315, 327, 330; Swen (2021) 188-189.
6 To understand the complexity of the succession process in 17
7 Swen (2021) 191-195, Menegon (2017) 327. For more informa

see Kat0 1993. ; ; .
8 To understand the importance of the Jesuit astronomers for the calendar in the Chinese 1mpe-

rial system, see Cullen/Jami (2020) and Li (2022).

9 Menegon (2017) 332-333. A clear explanation 0
55-64

10 Roux (2023) 72-75.

92-1723, see Swen (2021) 174-175.
tion on the rebellion in Kokonor,

f Yongzheng persecutions is in Roux (2023)
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Ly, a Chinese priest from the Missions Etrangéres who is said to have been the
only presbyter in Sichuan province (then the size of France) for most of the time
from 1747 to 1756. Before the other major wave of anti-Christian crackdowns oc-
curred in the mid-1780s," the Christian presence in Sichuan province was still
firm despite the bans and arrests. What conditions made it possible for the people
of Sichuan to listen to the missionaries and adhere to their proposal in those
years? We usually read accounts of European missionaries who were paternalis-
tic toward the natives, including the Chinese. To date, scholars have tended to
focus mainly on the presence of Europeans in China, while there seems to be little
attention paid to Chinese Christians, to their words and lives, which were often
instrumental in making missionary activity locally effective. Chinese Christians
were often essential players in fostering the success of evangelization within the
communities in which they lived.

Mutual understanding between Christians from Europe and Chinese Christi-
ans was not easy to attain, and never had been, not so much because of language
problems but because of underlying misunderstandings. Although Pope Paul V
had authorized the use of the Chinese language for the celebration of Mass, the
administration of the sacraments and the Breviary prayer as early as the begin-
ning of 17th century, and although in the middle of the century the secretary of
the Congregatione de Propagande Fide, Mario Albrizzi (1609-1680), had insisted
on allowing the use of the language of Chinese officials, a kind of “national” lan-
guage,™ in 1659 Pope Alexander VII authorized the ordination of native priests
who could read Latin even without understanding it.* Communication difficul-
ties still dominate relations between the Holy See and China, despite the transla-
tion of work done by European and native missionaries to find a common lan-
guage for a Church that was becoming increasingly “Catholic”, that is, universal,
on the map. The language of Christianity was and still is being defined, informed
by increasing theological study by native Chinese. The sparse attention given to

~ what was written and done by Chinese Christians of the 17th century is back-
wards; it is necessary to learn more about the lives of Chinese Christians, rather
than European missionaries, in order to understand how the Chinese received
the religion that was offered to them. Expressing this in other terms, it is neces-
sary to move away from Eurocentrism. This is not to question the contributions

——

11 Launay (1906).

12 This wave of anti-heretical proscriptions was ultimately the consequence of the arrest of four
Franciscan missionaries who were on their way to Shaanxi, where a Muslim rebellion was rag-
ing. Roux (2023) 121-127.

13 Bontinck (1962) 78.

14 Bull Super Cathedram Principis Apostolorum.
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of Europe, but to understand what was effective and what was not in the dialogue
that took place between the people who lived in the Qing Empire and those who
came there from Europe with a specific aim. By seeking understanding in this
way, we can gain insights that can help us improve mutual understanding in our
time. What follows are just the first steps in this journey.

Despite what Entenmann writes,’> among those whose contributions have
not yet been thoroughly analyzed there is Li Ande, the first Chinese to be or-
dained as a diocesan priest in the 18th century (1725)."° A native of Hanzhong X
t (Shanxi [£76), he was trained in the Mahapram seminary of the Missions
Etrangéres de Paris, Siam.'” In 1738 Li Ande had begun to write letters to his supe-
riors with essential news of Christian life in his surroundings. The first to receive
his missives was Antoine Connain (?-1755), procurator of the Missions Etrangeres
in Macao.®

Eight years later Li was still the only priest in Sichuan. Thereafter he was as-
sisted for a time by two young Chinese priests. He worked indefatigably for the
community in the province. It was on his pastoral work that the presbyters sent
from Europe will be able to build their missionary work in Sichuan province. It
was also thanks to the information he sent through periodic letters to the procu-
rator of the Missions Etrangéres de Paris from 1746 to 1764 that the missionaries
would be able to become part of the social fabric of the province.

The letters, written in Latin, were edited and published in 1906 by Adrien
Launay under the title Journal d’André Ly. Prétre chinois, missionaire et notaire
apostolique, 1746-1763.%° This is a meaningful text: 831 pages written by Li Ande
in a Latin style that Launay describes as not Ciceronian, but correct, sometimes
elegant.?® This diary is also an expression of Li’s obedience to the Church, repre-
sented by Joachim Enjobert de Martiliat (1706-1755).2 The French MEP mission-
ary returned to France because he was removed from Sichuan in compliance
with imperial edicts mentioned above against the presence of foreign missionar-

15 Entemann (2017) 35, n. 6.

16 Wei (1965) 590.

17 Xie (2018) 67. Entenmann (2017) 36 specifies that Ly attended the Collége de Saint Joseph in
Siam.

18 Ly (2015) 20, 25. For an abridged biography of Antoine Connain, see https://irfa.paris/en/mis
sionnaire/0149-connain-antoine/ (accessed January 2026).

19 The journal is available at the link https://gallica.bnf fr/ark:/12148/bpt6k5039570.

20 “[. . .] si son style n’est pas ciceronien, du moins posséde-t-il deux qualités maitresses: la
clarté et la correction, auxquelles s'ajoute, souvent, une certaine élégance”. Launay (1906) ii.

21 De Martiliat himself wrote a diary, which was translated and published in 2015. For biograph-
ical information about him, see https://irfa.paris/en/missionnaire/0147-martiliat-enjobert-de-joa
chim/ (accessed January 2026).
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jes in th.e' nud—17408,. after r ec.elving. a promise from Li to write regularly.® Upon
de Martiliat’s death in 1755, Lj continued to send his annual

- . reports to the procu-
rator of the Missions Etrangéres. Now we have access to the treasure trove of his
journals, sent at least until 1764 and preserved in the MEP archives,

Recent years have seen a resurgence of interest in these texts, which had al-
ready attracte.d scho}arly attention, e.g. that of Armand Olichon in 1933 in France,
and scholars in various countries, including the PRC.2 In 2015, the first French
translation of t-he diar-ies Wwas published (Ly 2015), and thanks to it, a partial trans-
Jation of them into Chinese was initiated in the same year.

As mentioned above, after de Martiliat’s departure, Li Ande remained the
only presbyter in Sichuan, so he asked for help. As a result, he was sent two
newly ordained priests, one originally from Sichuan and the other from Fujian;
the latter would run into some difficulty understanding the local language. The
first one is Stephanus Xu (##), a Lazarist originally from Sichuan.
The second one is Lucas Li, whose identity is more complex to pinpoint, but he is
most likely Li Shiyin (Z=tH#& 1719-1798), originally from Fujian.”® In the archives
of the Société du Missions Etrangeres is preserved what remains of his diary in
Latin, which is unfortunately much shorter than Ly’s Journal (in vol. 436
and vol. 444), but is still worthy of attention, for one thing because it allows us to
see the reality of that time with yet another different eyes.

So Li was no longer alone; he was the most senior and experienced of a small
group of Chinese prelates. However, despite being the de facto vicar-general
there (so write several historians of the Missions Etrangéres), Li Ande was never
appointed vicar-general of Sichuan; instead, this role fell to Frangois Pottier
(1726-1792), a French missionary who arrived in 1756. The distorted idea that a
European would have prerogative over a native in the Church for the sole reason
that he was a European is manifest in the words of a biographer of the French
prelate in the late 19th century: “il maintient avec douceur, mais avec fermété

e

22 Launay (1906) xv.

23 Entenmann (2017) 35. ; :
24 The Chinese translation was made by Li Huachuan Z=4£ )1, comparing the French one with

the Latin original, and was published in several issues of the journal Qingshi luncong (% i‘vﬁ&,
Essays in Qing History), published by the Qing History Department of the Academyiof SoclabiSal
ences of China: see https: //z_ljbrary_sh,cn/next/resource/zh/search?searchTerm= (FZEHE)
4 &indexName=-&sor{Fiedld=&=1714469935154 (accessed January 2026).

25 Entenmann (2017) 38-39. AP : .
26 Launay (1920) 11, appendix 96 (Lucas Ly Che-in), ordained as priest in 1748. According to Xie

(2018) 68 he is Li Lujia 2=/, but the scholar does not give a source for this assumption, and at
Page 70 he is Li Shiyin.
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son droit & la direction de la mission 2 titre de prétre européen”.”’ The underesti-
mation of the work of the local clergy is also shown in the belief, expressed in the
past by several historians of the Missions Etrangéres de Paris, that it was essen-
tially only because of Pottier’s work that Christianity spread in the province.

In contrast, it is worth mentioning that Li Ande’s establishment of a kind of
seminary in the 1760s in a building donated by a Christian, Mark Liu. The facility
was so bare that Li Ande called it the “Nativity Seminary”, because of its per-
ceived similar to the imagined stable in Bethlehem where Jesus was born. The
students were not numerous, but were taught personally by Li Ande,”® marking a
continuation to a training activity recorded in his Journal since the late 1740s.%

Another important contribution to the understanding of the Christian mes-
sage for the local people were the Chinese texts written by Li Ande. Without
claiming to be exhaustive, a list of some of his texts follows so that the reader can
appreciate their relevance to his missionary work already from their titles:

_  Compendium fidei Cristianae (Tianzhu jiao jiaoyi gaiyao K I ## X HRE),
_  De exequiis christianorum (Lun Tianzhujiao zangli i8R X #F#1L),

_ Itinerarium clericorum (Shengtu chufa ji Z&4& H &ic),

— the Benedictus (Jiangfu song FZ4&40).

He was not isolated in his work on confessional texts, but adhered to the direc-
tions of the Church of Rome and, among other things, he had printed Proofs of
the True Way (Zhendao zizheng Xi& EHiE) by Emeric Langlois de Chavagnac
1670-1717).%°

It would be hard to imagine that his work of continuous wandering in order
to care for believers in Sichuan did not contribute to the maintenance of the
Christian community in the province in later years, although none of his work
seems to have been in the hands of the Christians arrested in 1782 in Baxian 5%,
near present-day Chongqing Z . This arrest occurred on the eve of the major
persecution against Christians that took place in the 1780s,* and it is quite an im-
portant event because it was transmitted to us through archival documents from

27 Guiot (1892) 117.

28 When provincial government authorities destroyed the priest’s house and forced him to
change residence in the early 1770s, his students were sent to the seminary in Siam: Launay
(1906) xxi-xxii

29 Wei (2013) 42.

30 Xie (2018) 70. The Chinese name of this Jesuit father is significant: Sha ¥}, his surname, echoes
the French one, and his name Shouxin 5¥{5 means “keeping promises”.

31 The wave of persecution against Christians in the mid-1780s began following the arrest of 4
clandestine Franciscan missionaries en route to Shanxi, where a Muslim rebellion was under-
way, which greatly worried the Emperor Qianlong. Roux (2023) 121.
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the Sichuan provincial that have survived the difficult 20th century and were

published in the 1990s. Moreover, among those “surviving” there are few Sichuan

archival documents that record the presence of Christians in the 18th century, so

what they reveal is even more valuable because of the rarity of this entry.*
Christians arrested in 1782 in Baxian were discovered to be in possession of

the following texts:

- Tianzhu jingshu (KE%$, lit. God’s Classics),*

- Piwang (B, Refutation of Errors)®

—  Jiao yao xulun (ZZ 78, Introduction to the Essentials of Doctrine),*

- Wanwu zhenyuan (i1 2[R, The Authentic Origin of All Things).”’

It is not certain whether there is any connection between these texts and the
works translated or written by Li Ande: only the title is given in the archival
documents, not the texts or excerpts from them. It is certain, however, that the
ability to read Christian texts and prayers was a necessity for those who adhered
to this spiritual path, even if it made it easier to be discovered and prosecuted.
These texts were not only evidence of the charges brought against them, they
were also what was most feared by the officials: their “destruction” (xiaohui 4§
£%) was necessary so that they could not “seduce others” (you ren i% A).

When the convicts, having served their sentences, were released, it was im-
pressed on them not only that they should “no longer create disturbances” (bude
zishi AN3459), but also that they now “have no sacred texts at their disposal”
(wu jingzi#§ 42 ), the idea being that beliefs deemed heterodox could no longer
be transmitted. It is surprising how the term used to refer to the Confucian, Bud-
dhist and Daoist Classics (jing 4%) had become an illegal object in this context. The
convicts’ families needed help in the fields, and those seeking their release had
made themselves as guarantors of their good behavior and claimed sole responsi-
bility (yideng shiwen $% & [i]) for any future findings of prohibited texts.*®

Mutual accountability is a constant in the social interactions of this period, so
much so that it is invoked even by the authorities, who call “to account according
to law” (zhao li zecheng F&f5I37E) “members of self-defense and neighborhood

32 Sichuan Provincial Archives (1991) 241-246.

33 Sichuan Provincial Archives (1991) 241

34 In a following document the last character dropped, becoming Tianzhujing KER Lord’s
Prayer. Sichuan Provincial Archives (1991) 243.

35 It could be the text by Xu Guanggi (42, 1562-1633): Dudink (2001) 115-124.

36 It could be the text by Ferdinand Verbiest: Standaert (2001) 610.
37 It could be the text by Giulio Aleni: Standaert (2001) 613-614.

38 Sichuan Provincial Archives (1991) 246.
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